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1. Introduction

The events of the first century AD were very important for theedepment of the following centuries.
Christianity has its origins in this highly relevant time. Weuwld like to know much more about that time,
but until recently our sources were very limitefhrough the discovery of the Dead Sea Scrolls a new light
has been shed on that time and through the material gatheredHeo@aves around the Dead Sea our
understanding of the historical backgrotiaghd the texts of the Old and New Testament has been
significantly enhanced

The following paper gives an overview on the impact of the DeadS®ealls on biblical Studies. The major
concern here is the Qumran-Sect and the events up to 68 AD. Théead Sea Scrolls (or the
abbreviation DSS) is used in the following text to refer to $heolls and fragments found at Qumran and
not to scrolls found at other places around the Dead Sea. Reésrémthe Septuagint are abbreviated using
the common LXX.

The dates set for the Qumran Scrolls by Paleographical Anaysaysis of the development of the styles of
writing over time) and archeological context were confirnydRadio-Carbon dating to be mostly from the
late Second Temple Period (before 68 AD). The testing was madibfafter new Radio-Carbon methods
were developed that did not require a large amount of material frersSthollsY

The Essenes had a large settlement in the immediate vicinibhedPumran caves up to the first century AD
as some ancient writers (Josephus, Philo of Alexandria) telltos.Qumran texts are very close to the
thought of the Essenés.

Therefore we can be sure that this material is really origigafiom the first century AD and possibly is
identical with an already known movement of that time.

2. Old Testament

2.1. Textual Problems

The discovery of the Dead Sea Scrolls resulted in the avaiabilvery ancient copies of books of the
Hebrew Bible (Old Testament) and of commentaries thereués& might be directly used to correct the
Hebrew Masoretic Texts. But in the Corpus of the Dead Sea Sthelaselves different versions of the
texts for the same book are preserved. Therefore a careful exioni is necessary before a judgment on
the final Hebrew Text can be made.

The DSS Hebrew texts were found to often agree more closeletbXIX than to the Masoretic Text. We
now have support in the Hebrew for readings of the LXX which are fretipyased and quoted in the New
Testament.

For example in Exodus 1:5 one Scroll reads 75 as the number of Jaffepting in Egypt rather than 70 as
transmitted in the Masoretic text. The larger number is alsmdan the speech of Stephen recorded in Acts

iShanks 1991 p.20

i Stauffer p.VI

iii Stauffer p.5, Shanks 1991 p. 26-

VStephen Goranson, p.172

VStauffer p.2, Black p.164 The identification of Qumranis with Esses¢he best working theory so far advanced. There is
little doubt about the identity with the descriptions of JosephugpRimd Pliny the elder.

viBrownlee p.5
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7. We now have proof that this reading existed in the ancienté¥eliexts. The often put forth assumption
that Christianity was heavily influenced by Greek culture dretéfore based on the LXX rather than on the
Hebrew Text (Bultmann) has to be put asidé.

Another example is Deuteronomy 32:8. The Masoretic Text hereiomsrithe "sons of Israel” contrary to
the Qumran Texts which reads (again in accordance with LXX) "sé@od" commonly understood as
referring to angels. The book of Daniel mentions angels treasar over nations. The source of this
understanding can now be understood as based on the ancient Hekirgw

Some scholars content now that the Masoretic text is fullafresrand omissions which is proven by the
Dead Sea Scrolls. There is a tendency to trust the LXX more tit@Masoretic text.

Sometimes puzzling situations develop through the availabilith@scrolls. In the case of Jeremia two
version seem to have been extariefore the DSS were discovered Scholars were puzzled by the
discrepancies between the LXX and the Masoretic Text. Comniiowhs held that the LXX was not
carefully translated, but that the LXX shortened the text. Yietfinds at Qumran show support for two
distinct Hebrew Texts of Jeremia. One of them could be the asibe LXX translation since the LXX
accurately reflects one of the variations of the Jeremia Toaxtd. Therefore it seems that at least two
version of Jeremia existed in the Hebrew. The question is noshagthe original text and which text
should be included in our Bibk.

The question of the historical background for the book of Danigdu@posed very late book - is also
illuminated by a non-biblical text found at Qumran. The text fd@mong the Aramaic Texts of Cave 4 tells
of an illness of Nabonidus - King of Assyria - that forced hinoisieclusion for seven years. This may be the
basis for the story in Daniel about Nebuchadne##ar.

2.2. The History of the Texts

Most pre-Masoretic texts known to us come from the caves at Kiphanran, near the Dead Sea. Some of
the Scrolls closely resemble the consonantal skeleton dateeMasoretic version and are therefore called
proto-Masoretic texts. The Qumran-Manuscripts are the oldestantial corpus of biblical texts. The
printed texts of the Hebrew Bible are still based on the Masofiexts since the Qumran-Manuscripts are
fragmentaryv

The Masoretic text is fairly recent therefore Qumranic Textd ancient translations of the Hebrew Bible
play a major role in reconstructing the original texts. Tratstes began in the later part of the first
millennium BC. The Translations are the Septuagint (Greek), tiigate (Latin), the Targumin (Aramaic),
the Pershitta (Syriac) and others.

The Septuagint was the earliest translation begun in the fourthirdrdentury BC. Complete Manuscripts
written in the fourth and fifth century AD still exist. The LX> ivery important because this is the earliest

viiStauffer p.8

viil Brownlee p.7
XBrownlee p.8

XBrownlee p.16

XiCross p.279

xiBrownlee p.18

xii Brownlee p.38

xiVMarc Brettler 1990 p.40
XVMarc Brettler 1990 p.40
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existent reference to the continuous text of the Hebrew Billle. Samaritan Pentateuch is also important
since it differs in many places from the Masoretic Text.

The Dead Sea Scrolls are important for evaluating the anciemslations. Before the DSS were discovered
people could claim that the Masoretic text (end of first millenmAD) was the only one worth interpreting.
It was claimed that the variants were due to mistranslatior.08S have confirmed that Hebrew texts
existed that were the basis for the variations of for exame & X. An example is 4QEXwhich contains

a fragment from Exodus 1:1-5 which agrees to the LXX. See also atfove.

The Qumran evidence suggests that there was no unified biblitalnek68 AD when Qumran was
destroyed. Commentaries were found on different versions dfiieew text. This suggests that the texts
were regarded as authoritative although they differéd.

It is not known how exactly the text stabilized. The method ildInterpretation - developed in the
Midrash in the second century AD - seems to presuppose that tharly isre fixed form of biblical text.
Second century texts discovered in Wadi Murrabba'at and elsewh&ence texts that are very close to
our Masoretic Text. The Hebrew Text must have been stabiligetdosecond centurgx

The scrolls from Qumran only represent the consonantal shiledHebrew text. Vowels must be supplied
from later texts from the end of the first millennium AD. or tBeeek Text of the New Testament. Vowels
are therefore highly ambiguos.

2.3. The Canon

Definition: The canonical books are those included in conti@ashe others excluded. Canon refers to a
measure or a measuring rod to be included in a literary collecTibis implies a process of choosing various
books. The idea of "canonical writings" is a radical idea for theieart near east. No other Semites did
attempt to do anything like this except for the Jews. We do not knaetxhow the process of choosing
these books was performed. We can just try to reconstruct what heghpesed on hints and guesses.

The canonization seemed not to have occurred in a short timgdsiprobably a longer development since
the Hebrew Bible is separated into three different sectiomafi¢gLaw), Neviim(Prophets) and
Kethubim(Writings). That these separate sections of the KeBikle existed is also reflected in the New
Testament in Luke 24:44. Some books do not fit into the category thegsamgned to (like Daniel - a
prophetic book - in the Kethubim) therefore it can be deduced tleatifbrew text was not canonized at a
single time but in different steps. The LXX - the origin of our currerder of books in the Bible - does not
adopt this order but sorts them thematically and orders Danikltiwt prophets. The canonization for the
other two prior sections must have been closed already so timll@auld not be fit into these section.
Therefore we can assume that the Torah was canonized festthie Nevi'im and finally the Kethubini

There is a lot of discussion about the dates when these sectioadimghed. Some events in the history of
Israel stand out which would have required a consolidation of #igréiv canon. Especially the experiences
of being exiled, living in exile and the return to Israel mustéawolved the asking of the question: What is

XiMarc Brettler 1990 p.41

xviiMarc Brettler 1990 p.41

xviii Marc Brettler 1990 p.41, Shanks 1991 p.61ff

xixMarc Brettler 1990 p.41, see also Brownlee p.47-50. A very good analysisecéound in Cross p.280ff. Also Shanks 1991
p.64ff

XXMarc Brettler p. 42, Shanks 1991 p. 66

xXiMarc Brettler 1989 p.12

xXiiMarc Brettler 1989 p.12



Christoph Lameter ~ The Dead Sea Scrolls and the Bible Page 4

authoritative? This seems to have been especially importatiidécexilic community under pressure since
several prophets had predicted that destruction would result froslieihldhe ones chosen were canonized
and therefore regarded as the yardstick for the community ia arill therefore in crisis. This is assumed to
be the development of the section called the Toxah.

Canonization involved the rejection of certain traditiortsick were forgotten, but it did not produce an
uniform monolithic work. Canonization was an inclusive procasshat different conceptions of Creation or
different laws would result to coexist side by side. It is suggestatittiis was made in order to include
different groups within ancient Israel. No group had enough powerftor@ntheir text as the legal ones on
the others. The final result was a diverse and somewhat cocttvaglivork incorporating different
traditionsiv

A similar process must have occurred for the other sectionsedfidbrew Bible. It is assumed that the
development process for the Neviim occurred between the &ftiucy BC (the suggested date of the latest
prophetic book) and the second century BC (suggested date of R&niEflis time the process already had
a yardstick in the already canonized Torah. The same procesatwansk as for the Torah and again
different traditions were incorporate

The Kethubim (Writings) are difficult to date. The latest bookhie Book of Daniel (late to mid second
century BC). The earliest reference to the 24 Books of the HeBible is found in the Fourth Book of
Ezra (dated late first century AD.). Josephus (also late finstueg) seems to confirm this. Josephus claims
that the Bible contained 22 Books (probably putting some booksliegetlThe Kethubim reflect the same
diversity as the Torah and the Neviim. Again multiple perspestwere incorporated because they were
important to different groupsvi

This suggests that the Hebrew Bible's final canonization oedusetween the second century BC and the
first century AD. Most scholars used to claim that the caretion took place at the council of Jammnia in
the first century AD.. Nothing is known of such a council convgrtio discuss this and scholars now
abandoned this viewii. The discussions among the Rabbis about Books that "defile thshevere often
misunderstood. The rabbinical debates were not on canonicitylether to de-canonize these books.
These are theoretical arguments of putting these books away. &wauld really think of removing these
books. The Canon reflects the judgment of popular rather than iedlgnoups*ix

A criteria for exclusion from the canon was a recent originsigave rise to the pseudoepigrapha. Books
that claimed to have been written long before they actuallevay attributing their authorship to an
important biblical figure. The fate of books not included in thearawas to be forgotten or - like some - be
preserved in our modern day apocrypta.

2.4. The Translation of the Septuagint

The LXX (translation from Hebrew into Greek) was made in thedtisentury BC from even earlier Hebrew
manuscripts. It is clear that the Hebrew texts from which thadiation was made varied considerably from

xxiil Marc Brettler 1989 p.12, Shanks 1991 p.64

xXVMarc Brettler 1989 p.13

XXVHorsley p.9. Some good ideas on how this happened.

xviMarc Brettler 1989 p.13

xxviiMarc Brettler 1989 p.13

il Gerhard Hasel "Old Testament Theology: Basic Issues in the Current Delfedefth Edition, 1991 p.55
xXiXMarc Brettler 1989 p.13

XXXMarc Brettler 1989 p.13
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the Masoretic Text. Therefore sometimes scholars preferetdding of the Masora and sometimes the
reading of the LXX.

There exists a letter of Aristeas about the origin of the LXXv#s written in Alexandria by Aristeas to
Philocrates, called his brother, on the subject of the tasinsl of the Pentateuch (Books of Moses) into
Greek. Ptolemy II. (285-247 BC.) wanted his library to contain a aafmvery book in the world. After

over 20.000 volumes were gathered the librarian hoped to reach 500.000Swoe of the Books still
missing were the lawbooks of the Jews. They needed transtatio@ included in his library and experienced
knowledgeable men were requested from the Jews for this purposekanddaan island in the
Mediterranean where they completed their work in 72 d&ys.

We have to ask: Is this letter accurate? The earliest copy oleties is from the 11th century AD. It was
compared with earlier references and it is supposed that it agmsdlee original letter of Aristeas. He
claims to be an eyewitness to this but most scholars are skeptards this claim. Most scholars now
assume mid-second century BC as the most likely date of writingallets also that Aristeas claims that
the initiative for the translation did not come from the Jefwsholars content that it is much more likely that
the Jewish communities in Alexandria needed a translatiorhfsr bwn needs. It seems to be unlikely that a
translation on the initiative of an outside force could have el to be authoritative. But there seems to
be no motive for Aristeas to have invented this stey.

The decisions on disputes in the translation seem to have belexa d8tvote. Almost the same procedure
was followed as today. The translation included only the Torzteit books of the Hebrew Bible. The letter
contains no embellishments, as were made later by Jewishlamgti@ sources. The names of the scholars
have been shown to be valid for the third century BC. The auttows familiarity with the customs in
Ptolemaic Egypt. The LXX seems to have been accepted as the igatiteHoly Scripture in the same way
the Pentateuch was accepted before. It was regarded as indparéukliKJV is regarded as sacred by many
believers today. Did the author of the letter feel the need tergkthe LXX against critics or
emendationg®ii

3. New Testament
3.1. Early Christianity

Krister Stendahl of Harvard collected 13 studies on the Qumrangdechad the following conclusion: "It is
true to say that the Scrolls add to the background of Christidmitlythey add so much that we arrive at a
point where the significance of similarities definitely ress@hristianity from false claims or originality in
the popular sense and leads us back to a new grasp of its true foundatemierson and the events of its
Messiah™xxiv

The church as a community living in anticipation of the Kingdom @id3s not a uniquely Christian
phenomenon, but the Essene communities were antecedentssifa®Horms and conceptsy

We now have the ability to recognize that the Intertestamh®@aod contained a mixture of different
cultures that was necessary to produce Christigrity.

xxiGreenspoon p.35

xxxii Greenspoon p.36

il Greenspoon p.41

xxivjames C. Vanderkam in BR p.17, Stendahl p. 4, Yadin p.242 The dichotomyebeliglet and darkness is especially
striking and apparently was the first reason to come to this opini

XXVJames C. Vanderkam in BR p.17
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3.1.1. Historical Frame of Mind

In this framework parallels developed in three areas: Theabbenguage (for example John),
Eschatological Motifs (for example in the understanding of tledves as people of the new covenant and in
their messianic outlook) and in their order and Liturgical Ingiitns (baptism, liturgical meals, community
of goods, leadership). The Qumranies and the early Christiansdshasential viewpoints since they
belonged to the same tirsevi

It is questionable if a more direct connection can be shown. Smmalars have assumed that Jesus stayed in
the area of Qumran during his temptation and during his recessimthiea desert, since the area of Qumran

is in the immediate vicinitg>vii, But it seems to be more reasonable to look for a connecti@ugfr John

the Baptist (see below). The Qumran site is only 14 miles awaw flerusalem. Therefore a connection on
some level is highly likebpyxix,

Both the Qumran-Sect and Christianity seem to be offspringaoiramon tradition in Judaism. This view

has been stabilized over time and is accepted except by a fatedscholars like Eisenmann who maintains
that Qumran is a Zadokite movement in which major New Testangunels played a role and Thiering who
identifies figures from Qumran directly with New Testament peadibes

3.1.2. A slain Messiah at Qumran?

The theory of Eisenmann about "piercings” in the Qumran liteeatuvhich caused some media stirrup -
associated with the suffering servant of Isaiah 53 is very stisfieeas not published in scholarly Journals
and therefore not subject to scholarly scrutinyr he fragment 4Q285 used by Eisenmann cites Isaiah 11:1
and Isaiah 10:34 and does not refer to the slaying or piercing ofssilllebut seems to apply to a
triumphant victory of the Messiah over the enemies. This pregation is also harmonious with the War-

Scroll. J.T. Milik already advanced this view decades &go.

3.1.3. Oral Tradition only?

The theory that the people of the New Testament were unliteraylp¢hat possessed only "oral tradition”
has been called into question by Stauffer since the findings of @usitow that a wide variety of literature
existed. Even the writer of Ecclesiastes already mentiorighkee is no end to the making of books (Eccl
12:12)dii

xxvipllegro p.190

xvii James C. Vanderkam in BR p.17

il Stauffer p.1

XXIXThiering p.5

xlJames C. Vanderkam in BR p.18

XiGeza Vermes, Journal for Jewish Studies p.86
XliGeza Vermes, Journal for Jewish Studies p.90
xlii Stauffer p.6
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Therefore one has to suppose that people were much more literarywéisasuspected so far. There is no
reason to suppose that these people were significantly lesgietélthan we are toddy and that they were
unable to express themselves in writing. There are reasons tosifigad even the simple people had forms
of organizing themselves and that these people had a signiilmpatt on the contemporary thought and
literature that developet.

3.1.4. The dating of the last supper

The DSS have also shed an interesting light on an old problenosp& Research. The Synoptics and the
Gospel of John have a different date for the last supper. The Syagyice it on a Friday while John places
it on Thursday. With the DSS we have evidence that different dalenwere in use in the first century. This
might explain the difference since John might have followed &uafit calendar in telling his story. The
calendar system used is mentioned in neither of the Gospelsasit is very hard to come to a definite
conclusion with this theoryvi

3.2. Common Language and Symbols

3.2.1. Vocabulary

The discovery of the DSS has it made possible that we can ideimfgémitic or Hebrew language
background for many terms used in the New Testament. For a lotro$teentical Hebrew terms can be
identified. For example an analogy between "Guardiagbifhh) and "Overseer, Bishopepiskopo”) used
several times in the New Testament was fotrdT his also establishes a common way of organizing the
members of the respective groups.

A lot of vocabulary can be identified like this in the New Testam€hristians and Qumranies both were
using such names as "the Way", "Church”, "Sons of light" and destitiheir leader as the "righteous
One"_xlviii

Some passages of the New Testament have an especially stri&eérgblance to Qumran. For example the
language found in 2 Cor 6:14-15 is very equivalent to the language found ata@Quirtre same is valid for
some elements of the Sermon on the Mount (Matthew 8x7).

3.2.2. Community of goods

Traces of Qumranian practices can be found among the earhti@hsisFor example the community of
goods was customary for the Qumranis. This was also true for gteCfirristians in Acts 4.

3.2.3. Bread and Wine

Another example is the meal that the Qumranis were to enjoy ichlidread and wine are mentioned. This is
very much reminiscent of the Eucharist. It is debatable if aitiés went beyond serving "bread and wine"

xlivan example of Scholars treating first century people as primitiag e found irlWerner Georg Kiimmel "Introduction to
the New Testamen(7th edition) p.123. He doubts a person from the circle of Jesus could have writterasisghtematic" and
"structured" book on the grounds of intellect and education.

XVHorsley p. 3

xvishanks 1991 p.34-35

xvii James C. Vanderkam p.19

x\iil Thiering p.5

xlix James C. Vanderkam p.20




Christoph Lameter ~ The Dead Sea Scrolls and the Bible Page 8

and a blessirigThere is no indication that the meal was a Passover or thag tes any sacred significance
to it. Nevertheless a common custom existed.

3.2.4. Laying on of hands

The Genesis Apocryphon mentions that the Pharaoh in Egypt wislhibeough Abraham'’s laying on of
hands. This means that laying on of hands was a contemporaitygheastom which was adopted by
Christianity. The laying on of hands for healing is not foundur known Old Testament and rabbinic
sources except in the New Testament. Healing by laying on afthanust have been practiced among Jews
although we have no definite proof that it was done in the Qumrah-Béecan now locate the Jewish
word used for it

3.2.5. Celibacy

Was celibacy at Qumran a unique feature? This is the first timeamslican be encountered in this historical
context. Traces of the custom of celibacy are found in the Nestaheent in Revelation 14 and 1 Cor 7. As
far as we can know from his epistles Paul also practiced celil@atylars assume that these passages
almost certainly derive the custom from this nonconformigiessf Judaism at Qumrat.

3.2.6. Exegetical Customs

Scholars were often puzzled by the way Old Testament passagesigezt in the New Testament and how
the passages were interpreted. Similar approaches were found ira@ant it seems that interpretations
for a lot of passages are only deviating in nuances from the Qumuderstanding. One example is the
figure of Melchizedek mentioned later.

There was a lot of freedom in interpreting scripture. One versadalicglways have to be interpreted the
same wa¥. Yet certain passages were used consistently to support thedlgieg”.

3.3. Differences

3.3.1. The role of the Cleric

Qumran had a developed clergy. The priests play a larger role herenthay other Jewish texts known to
us before. The dynasties of the priest are of superior importanealdMot find this emphasis on genealogy
and a priesthood in the in the New Testament. Jesus never depandethething like a priesthood to
communicate his messatje.

IFlusser p.203

liShanks 1991 p. 33
liFlusser p.21-22 (107-108)
lii Black p.167

livBrooke p. 354

VBrooke p.356

ViStauffer p.12
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3.3.2. Ritualism

Ritualism was prevalent at Qumran. Formal rites had to be feltbexactly because they were established
by God. Nothing like this can be found in Jesus' message. Insteablaims a critical view of the purity
laws and offers a totally distinct approach to the ldw.

3.3.3. Secret teaching

The Qumran-Sect was only open for an elite. Secret teachingd oalyl be learned at certain stages of
initiation. Again nothing like this exists in the New TestameQuite contrary teaching was readily available
and only restricted by the comprehension of the hedirer.

3.3.4. The Messianic line

The Qumran-Sect expected a special Messiah from the House afl i@ was a clerical and priestly
Messiah. Jesus was of a different line, his ancestor was Dadith@ assumed no special clerical or priestly
function in the Old Testament serise.

3.3.5. Position to the Jerusalem Cult

The Jerusalem Cult was strongly opposed by the Qumran Sect anatalyteparated from the regular
Jews. Jesus had nothing in common with the extreme criticigirealerusalem Cult but participated in
ceremonies at the temple (John 10:22x23)

3.3.6. Gospel and Law

The biggest difference between Jesus and the Qumranis is thelatiitward the law. Would the Qumranis
have met Jesus they would have killed him because of his attitudediswhe law. Jesus opposed the
Qumranis as well as the Pharisees because of their way of usitavtiio oppress peophe.

The contrast between Qumran and Jesus expresses the age odshcifdsetween Law and Gospel in the
most sharply defined formulation conceivablé".

The Qumran covenant was a renewal of the Old Testament oneaahellifle even more burdensome than
what the Pharisees put on their people. It was especially legalisti

The background of Christianity in a Qumran Style Judaism seemgirtdisle since the critique of the law
fits almost exactly!ii

3.4. Unity of the New Testament

Surprisingly both the Pauline and the Johannine literature dfidwe Testament can be understood based on
the Jewish Roots found in Qumran. A lot of the scholarly conjecbf the past centuries about the roots in

Vi Stauffer p.14
Vil Stauffer p.16
lixStauffer p.17-18
XStauffer p.18-19
XiStauffer p.20-21
i Stauffer p.34
i Black p.168



Christoph Lameter ~ The Dead Sea Scrolls and the Bible Page 10

Greek mysticism and philosophy were interesting but - as it v clear - not applicable to the New
Testament. There is no reason anymore to draw a sharp distirfettween Paul and Joh.

The frequent parallels between Qumran and John are of speciatanperbecause other New Testament
Scripture often parallels Qumran too when passages become pardlidins Gosp®l. Parallels between
the Scrolls and Paul are of similar importance. Ethical Duadippears all over the New Testament most
clearly expressed in Paul and Johh.

No doctrine resembling Qumran theology (as for example DualisElemtion) is restricted to a single New
Testament author. This indicates that no single author introdswwelddoctrines into Christianity. A
common source of influence has therefore to be postulated. Biner€hristian thought was already
influenced by the contemporary ideas. Christianity was basétheological achievements" of the
surrounding culture. The New Testament authors are united in {y@ioachvi

The resemblance to Qumran are most outstanding in Paul, Johnahgdlist and the author of the
Hebrewsvii | If the authors mention peculiar features then the authors arealigmet akin to Qumran-
thought. Shared material is mostly parallel to Qumran leadingg¢abnclusion that this was a common
cultural backgroundix

3.5.  John the Baptist

John the Baptist is the figure in the New Testament that has tlsé pnobable connections with Qumran.
The mission of the Qumran Sect was to "In the wilderness cleawty of the Lord" the same mission that
John the Baptist took upon himself . He also believed that the ‘afithe Lord" needed to be prepared in
the desert (John 1:33%.

It is also significant that the Dead Sea Scrolls were found iaraa where John the Baptist used to live "in
the wilderness" according to the gospréls

This also raises the question if John the Baptist might have l@ésedrby the Qumran Sect. Luke mentions
that John was going to the desert as a boy (Luke 1:80). He may havedmaied by the Qumranis and
raised and educated by them. The Essenes were known to adoptrchitdieaise them in their beliefs.
They might have done so with John the Baptiét.

Since John was very well aquatinted with the Qumran Thought thiggstion is not at all improbable. This
would explain a lot about his teaching. John could have becomdidieshwith the way the Qumranis were
seeking to "clear the way" by staying separated and could hawaged the understanding that he needed
to call Israel to repentance rather than sitting in the desettaait for the messiakii He did not leave the
desert but started preaching about the necessity of preparingashehwough repentance and baptism. He
operated under the assumption that the end was near the same Vield bg the Qumran Sebtv

XivStendahl p. 5

XvThis gives rise to questioning if the established dependence &etMew Testament Authors is correct.
XviFlusser p.23-

vil Flusser p.24

Iviil Flysser p.24

XixFlusser p.24

xStendahl p.34

bxi Stauffer p.1, Shanks 1991 p. 34
xii Stendahl p.35

bxiii Stendahl p.35-36

XxivShanks 1991 p.34
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He implied that the Jewish society was corrupt and needed to ret@od, the same attitude that was
prevalent at Qumran. The Qumranis saw all outsiders as defilededmading to Belial (the devillxv

Therefore Qumran must have been the spiritual home of John thésBgptSome of his teachings might
have been handed over to Jesus when some of his disciples jogwektde

3.6. Baptism

Water played an important role in the Qumran community for theyatisms and religious rituals. They
might also have been purificatory ceremonies accompaniedupgitts for spiritual cleanlineggvii

3.6.1. The Symbol of the Dove

References to the Baptism of Jesus (Matthew 3:16; Mark 1:10, Luke 3:21-2@hbylde Baptist are found
in all three synoptic Gospels. The Synoptics report that the it$hiGod" came down on him. John adds
"like a dove". It is believed that "like a dove" must have symbag@miicance for the interpretation of
baptism. Was the dove needed as a symbol to express of an end ®af firdgment comparable to Noah's
sending out of a dove after the Great Flo®#?

Another interpretation is that the dove has to be understood agibaifolklore. Can the dove be
understood as a sign that God had chosen Jesus? There is a shergjpotryphal second century Book of
James describing how a husband for Mary was chosen by a dove diegscen Joseph's rog

The dove is also used to symbolize Israel in different extréebitsources. The symbol of the dove could be
understood as an emergence of a renewed Israel out of the Wwaters.

The dove could also be an allusion to Genesis 1:2 "The Spirit of Gasdhe@vering upon the water".
Therefore Jesus brings a new kind of creation. When Jesus caort@énivorld a new age commenced and
God renewed creation. The Messianic Vision Fragment lends sufgptitis view. It includes a line saying
"And over the poor will His spirit hover and the faithful will Heigport with his strength”. The wording is a
clear allusion to Genesis 1:2 used to characterize eschatallogi=mption. This is the first time a Jewish
precedent was found for the interpretation of the dove in termseok&is 1:2. Other early Christian
Writings also contain evidence of this prevalent interpretaiticthe first century AD (1 Corinthians 15:45;2
Corinthians 5:1 7}

3.6.2. The Origin of Baptism

It is certain from the New Testament that Baptism originatetth Wohn the Baptist and was then taken over
by Jesus. The question is where did he get this custom from? Baptistknoa/n to be applied to Gentiles
seeking admission into Synagogues. John might have introducedhibtots the Israelites that they too
were impure and needed to be cleansed - just like the Gentiles-me before Godii

xvStendahl p.37

bxviStauffer p.7-8

boxvil Fyjita p.117 See John 1:37
bxviii Allegro p.21

xixpale C. Allison Jr. p.58
xxDale C. Allison Jr. p.58
xxipale C. Allison Jr. p.48
bxxii Dale C. Allison Jr. p.60
boiii Stendahl p.36-37
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3.7. Paul

3.7.1. Cultural background

The effects of the discovery of the DSS on our understanding of Pawkay important. In the past Paul
was understood against the prevalent Greek culture. This cannoghiedd any more. "Any attempt to
understand Paul must take seriously his Jewish rtyets"

Scholars have come to the understanding that "we must view tine goestion of Hellenism against
Judaism from a different perspective than has become habityal.”

The boundaries between Judaism and Hellenism are not to beehdyadefined and certainly not in sharp
contrast as often held in the past. The background of Paul withpleufelations became evident especially
through the DSS. Paul is no longer seen as a solitary figure that dtedithe early church but in touch
with his times and especially with the Jewish Cultbrel

3.7.2. A direct Qumran connection?

Some suggest a direct influence of the Qumran-Sect on Paul becaussdd@nwvas a city very hospitable to
sectarian influences and the sect seems to have been stiti@ne at one stage. We cannot substantiate this
morexxvii |t is certainly impossible to support a thesis that Paul was thiek&d Priest” of Qumran as held

by Teicheroxvii

3.7.3. Flesh and Spirit

Some of the terminology used in Qumran and by Paul overlap. So daircedancepts like the understanding
of "flesh" and "spirit". "Flesh" is used in Qumran both to dendie physical body as also with ethical
connotations. In contrast to Greek usage where the "flesh"dsntrast to the spirit something to be
escaped from, in Qumran the "flesh” can be cleansed. The "“fiestiself does not imply perversion or
sinfulness.

But "flesh” represents a human being in his weakness and mpridiis overlaps with Paul's usage of the
"flesh". "Flesh" does not contain an abstract concept of sigigxxxix

The concept of spiritual dualism found in Paul has also its siméarit the DSS and seems to already have
been firmly established in the Jewish culture of that tifleaul stands more on the essentials of current
thought of that times Judaism than we previously assumed.

boxivStendahl p. vii

bxxvStendahl p.19

boxviStendahl p.157

boxvii Schonfield p.1

boxviii Stendahl p.158

hix Stendahl p.159-165. Davies discussion here is seriously hampered tigwisf\Paul categorically opposing the law
rather than adopting the current view that Paul combated a ripirgtation of the law. Sd@aniel P. Fuller "Gospel and
Law", J.G. Dunn "Paul, Jesus and the LawZhapter 7 andGerhard Hasel "Old Testament Theology: Basic Issues in the
Current DebateFourth Edition 1991 p.173/175

XCStendahl p. 172
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3.7.4. Sons of light

One striking example of a parallel to Qumran is 1 Thess 5:4a5ybu are sons of light and sons of the
day". Here the same concept are handled as expressed in the Tenyile Bw sons of Righteousness shall
be ruled by the prince of Light" and "Thou didst appoint from of old the Prince of Light to assist us'.

Another example of Paul's use of the Qumran concepts: What partnership have righteousness and
iniquity? Or what fellowship has light with darkness? What accord has Christ with Belial?" (2 Cor
6:14+15)ci.

Many Scholars have concluded that 2 Cor 6:14-7:1 is a paragraph in @bicinan ideas and expressions
have been reworked into a Christian frame of mi#id.

| would suggest that these ideas were common in the cultural backgrdtimel $ewish culture spread all
around the Mediterranean and that Paul used it to illustrate higgooi

3.7.5. The congregation as the temple

The concept of the body as the temple of God is found in Paul 1 Cor 6/6are the temple of God".
Similar symbolism as a house (or temple) is found in Qumran in taaWdl of Discipline ! a House of
Holiness for Israel, an Assembly of Supreme Holiness for Aaron ... | shall be that tried wall, that precious
cornerstone, whose foundations shall neither rock nor sway in their place"xcii, Even Peter picks this up in 1
Peter 2:4-&av

The idea of a community as the temple of God is prevalent at Qumrarevthe group spiritualizes the
understanding the significance of the Jerusalem temple becauas demied access tox.

3.8. Hebrews

The concern of the Book of Hebrews with Melchizedek was alvealitsle bit strange and we wondered
why the author argumented like he did. The Qumran Texts give us someightthis figure. It seems to
have been commonly understood amoung the Jews of that time telikedek was a heavenly priest.
Therefore the argumentation using this figure is now much clegter.

The Qumran Text attest to the belief that the Messiah would Hehizedekevi. Melchizedek will judge in

the endtime. He will not only judge but also execute judgment. Meldeizeavill separate the righteous -
who are his - from the wicked and Belial and will have his vengeamm them for the sins they have
committed. This is a similar concept to the son of man in the lafdknoch and of course in the gospels (for
example Matt 25:31-46)cvii

Melchizedek was considered to be pre-existent and eternal im&uihhis picture lends itself quite nicely
to a comparision with Christ as in the book of Hebregs.

xCiyadin p.243

xCiiBrooke p.213

xciiiBrooke p.211

xcvyadin p.251

XCVBrooke p.212
xevianderkam in BR p.46/47
xeviiF|ysser p.186
xeviiElysser p.188 (25)
XCiXFlusser p.189
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These items give us a tremendous insight into the spiritual atmasphéof which Christianity developed.
We know now that the name Melchizedek was known in Jewish ciesldshat his story expanded to be a
pre-existent and immortal being. This proves that the time yp&sand expectation was there for the birth
of Christianity in the Land of Israel and not in the pagan werld.

3.9. John

A lot of Qumran Style language and understanding can be found in Johexmple in John 4:1-6 he
mentions the two spirits of truth and falsehood. The Temple Bexplesses similar ideafGod] has
appointed for himtwo spirits of truth and falsehood. The origins of truth are from the source of Light and
of the source of Darkness are the origins of evil."¢

Reim shows convincingly that the mindset of John is firmly exbin the culture that was also prevalent at
Qumran. For example he is able to tie in John 3:37ff with several @uipassages that show what
connotations "living water" carried over to the heafer.

John therefore has strong affinities to the Hebrew worldrastdo the Greek as often supposed in the past
by scholars. "Its concepts of truth, knowledge, spirit, and eveWbrd must be seen, not as rooted in
Greek or Gnostic thought, but as concepts emerging precisely owctdi®n Judaism. So that rather than
being the most Hellenistic of the Gospels, John now proves to @me ways the most Jewisti."

Some assume that John was in close connection with priestlgsin Jerusalem (John 18:15 he gained
access to the courtyard of the high priest and was known to himghaswvith the Qumran Se#tand see
his testimony as being very important since he might have broagittof the Qumranian concepts into
Christianitysv

3.10. The Synoptics

The Synoptics show few and comparatively unimportant paratielse Qumran Sect. For example the term
"sons of light" only appears in Luke 16¢8. From this reasoning many have conclude that Jesus and his
followers were closer to Pharisaic Judaism than to the Qumretr®e

Yet some new insight for the Gospel of Matthew has been g&ihedore the style than the content of
some sayings like those of the Sermon on the Mount (Blessings aleg)Rran be found in Qumran.

3.11. Apocalyptic Environments

Through the influence of the Scrolls from the Dead Sea an apo@a@ptironment was discovered to be
the frame of reference for Jesus' appearance and for his tgdidvin beginning to end conditioned by the
historical background of the beginning of the first century &D.

®Flusser p.192

ciyadin p. 246-248

CiReim p.72-

ciiprof. Frank Moore Cross in Yadin p.249

civJohn can be seen as one of the disciples in John 1:37. One of theekisogs Simon Peter. The other is not mentioned as
seems to be John's custom in his Gospel as was also done in John 18:15.
SStauffer p.19 footnote 20

SViFlusser p.150

cviF|ysser p.24 (216)

ovii Stauffer p.8

cixstendahl p.7
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The Qumranis were especially obsessed with the last days. Haey form of organizing for the last days in
the Manual of Discipline. The War of the Sons of Light with the SofhDarkness similarly foresees the
apocalyptic endtime war against the wicked. There is enormous cowih the apocalyptic and
eschatology which can also be found in the New Testa®ient.

Cross expresses it in the following way "The movements of db&érBaptist and of Jesus of Nazareth must
now be redefined as apocalyptic rather than prophetic in thedngakcharacterc*

The study of the apocalyptic is necessary for understanding the Qu@anramunity. And vice-versa the
study of Qumran is necessary for understanding the apocalgftic.

4. End

The Dead Sea Scrolls have significantly altered our view of\tee Testament times. Many scholarly
conjectures of the last centuries has been proven to be offable. tMany other theories have been upheld
and further refined by the findings at Qumran.
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